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Acts 1:1-11 

Psalm 93 

Ephesians 5:15-23 

Luke 24:44-53 
 

Ascended, for us.  
 

 

“Beam me up, Scottie” is one of the most recognised phrases from the television series 

of the last two generations. Although Star Trek has long since outgrown its earlier 

characters, and although he never actually said it quite like that, the call of Captain 

James Kirk from some alien planet up to his chief engineer Montgomery Scott in the 

orbiting Enterprise still resonates with anyone who knows the original series.  

I suspect there’s not a few who have made the link between this phrase and the subject 

of our readings from Luke and Acts this morning: the Ascension of Jesus. While the 

doctrine of the Ascension – the meaning of the Ascension – is itself not particularly 

problematic and is, indeed, very good news, Luke’s account of the Ascension as we’ve 

heard it this morning goes some way to making things rather harder than they need to 

be. Where is the “Enterprise” to which Jesus is beamed up, feet dangling overhead, 

until lost in the clouds? 

Luke’s account of the Ascension is possibly even more difficult to get our head around 

than talk of the resurrection of Jesus. Whereas we might be able to grant that death to 

life might happen, given that such a process itself is not something we can see and so 

in this way “mysterious”, it is difficult to make sense of where Jesus goes as he 

disappears into the clouds. Luke, of course, would answer, “heaven”, but we’ve long 

since abandoned the thought that heaven is up (I hope). It would be easier for us today 

simply to hear that Jesus, when he finished talking to the disciples, “vanished” from 

their sight (cf. Luke 24.31) and to be told that the place he vanished to was heaven 

rather than to see him on his way there. Luke’s rather literal image of a body rising 

into the heavens is no doubt intended to help his readers with the question of where the 

body of Jesus went, but it doesn’t much help us. 

The Ascension as an event is not a dominant feature in the New Testament. It is a little 

like the Christmas stories, told quickly and without later references back to them from 

the rest of the New Testament. They are something which must have happened and so 

are noted with an account or two, but otherwise not particularly important. That Jesus 

was born is always important; how it happened does not really matter. The gospel 

would still be the gospel without Christmas. 

So also for the Ascension: it matters greatly that Jesus is in some way “elevated” to 

“God’s right hand”; how that happened, or what it might have looked like, or even 

precisely when it occurred, few New Testament writers bother to speculate about. 

Luke’s account underlines that something significant has come to an end. For all that is 

affirmed about the presence of the risen, crucified Jesus after Easter, this presence is 

clearly no longer what the disciples knew before Easter, nor what was experienced in 

the resurrection appearances immediately after Easter. 

  



 

Yet, with that ending something significant has also begun. The Ascension marks the 

beginning of a new time, which is in fact the time we now live in – the time when 

Jesus dwells with God on our behalf. It’s worth noting that the Ecumenical creeds we 

recite weekly have a shift of tense when they get to the Ascension. As the story of God 

in Christ unfolds in the Creed, we hear that Jesus was conceived, was born, did suffer, 

did die, was buried, did descend, did rise and then, shifting from the past tense to the 

present, now “is seated” at the right hand of the Father. 

Over time our liturgical marking of the Ascension has increasingly become a 

celebration of Jesus’ elevation as “king”, somewhat separated from any particular 

meaning this might have for us. Yet the “for us” dimension is all that really matters in 

our talk about God, for all we really know of God is what has been revealed about him 

in his actions for us as creator, redeemer and sustainer. As far as the Ascension goes, 

the “for us” element is not in the elevation of Jesus, but in that it is Jesus – and the 

“us” in Jesus – who is elevated – the Jesus who died a sinner’s death, discounted and 

discarded, the Jesus who was one of us and suffered our fate. and yet was raised by 

God to become an indicator of God’s power to overcome even the death suffered by 

the godless. 

Ours is a time marked by God’s embrace of God-forsakenness. In metaphorical 

language drawn from the royal court, one who died the death of sinners now “sits at 

God’s right hand”. Seated there, Jesus becomes, as it were, a reminder to God of his 

love for the world, the presence of the broken, godless world in Jesus himself, at the 

heart of the heavenly court. 

The “ascent” of Jesus to heaven, and his sitting at God’s right hand, is as much a part 

of his work for us as was his life and death. For in this elevation what Jesus 

experienced becomes central to the life of God, and the life of the world. To God Jesus 

stands as the sign of broken creation; to the world Jesus stands as the sign of God’s 

embrace of that broken creation. 

Here is hope beyond what we might have imagined – not that we might “one day” be 

elevated ourselves but that, as we are, we might still be found at the heart of God, our 

lives hidden with Christ in God, loved as we are, and in that love transformed into our 

true selves. 

To declare that Jesus is ascended to heaven is to declare that even we have a place at 

the heart of God.  

This is the good news of the gospel, for which we give all thanks and praise: to God be 

the glory! Amen. 

*** 


